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Pragmatic and valuable understanding of the phenomenon
of freedom in times of crisis

The purpose of the article is to show that when analyzing evolu-
tionary changes in society, a pragmatist approach to the problem of
freedom as a whole does not contradict a value approach, since an im-
portant value is the maintenance of vital activity and the free develop-
ment of man and society. However, in a situation of radical
transformation of global society, climatic threats and military-political
confrontations between freedom and democracy, on the one hand, and
totalitarianism  and  authoritarianism, on the other, higher
transcendental values, which also have a pragmatic goal of survival of
human civilization, come first. Pragmatism in the theoretical plane
considers its repeatability and verifiability as an important criterion for
the recognition of truth (R. Ferber) [5, 113], and in the practical plane
— the possibility of realizing a person's ideas in practice. With this in
mind, when considering the opposition between pragmatist and value
approaches in the analysis of the problem of freedom, several
approaches are possible. First, to recognize that narrow pragmatism is
guided by selfish values in the process of allocating the resource of
freedom, and thereby destroys productive social interaction is ultimately
"useless." Secondly, to recognize that certain, even transcendental,
values, the most important of which is freedom, are practically useful
and such that do not contradict the idea of pragmatism. Therefore, they
can be included in the pragmatist categorical system itself as a guide to
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action. At the same time, higher transcendental values are
inexhaustible, and the aspiration to fully realize them can only be
satisfied in the future. A pragmatic approach to the understanding of
human freedom is an important tool for its adaptation to nature and
society, however, a person adapts better to the natural and social
environment in free competitive creativity and solidary co-creation with
other individuals. A creative value approach to freedom means the free
self-realization of a person on the basis of universal values at the ex-
pense of less and less use of non-renewable natural resources and
greater use of intellectual and spiritual resources. The conceptual base
and practical ability of the pragmatist approach is developed by ex-
panding it at the expense of transcendental values, including the values
of freedom. In times of crises and civilizational transformations, society
can avoid wars, severe social upheavals, and restrictions on freedom if,
listening to the humanitarian elite, it sufficiently understands the deep
laws of human and social development, and applies them in its own life
practice. It should also be added that the pragmatist criterion of truth
demonstrates the degree of realization of practical ideas. As a result of
the aggravation of crisis phenomena in the modern world, including
large-scale military confrontations, as well as the growing threat of
climate catastrophe, the focus of philosophical research is the problem
of the correlation of pragmatist and value approaches to the problem of
freedom. The pragmatist approach here can be expressed as a problem
of human distribution of the resource of freedom in time (A. Schmidt), as
a problem of quantitative freedom (C. Dierksmeyer), or one or another
way of maintaining the distribution of the resource of freedom among
citizens by the state (D. Frederick). The contradiction between pragma-
tist and value approaches is overcome by including in the pragmatist
categorical apparatus evaluation procedures and practical schemes of
human activity on the basis of higher transcendental values. At the same
time, the pragmatic criterion of truth allows to overcome populism. If
the realization of these values in the life of a person and society does
not take place with the participation of the humanitarian elite of society
through enlightenment and the introduction of progressive social prac-
tices, then mankind will acquire relevant knowledge in the conditions of
destructive wars and environmental disasters.

Keywords: freedom, resources of freedom, values, pragmatism,
renewable energy, climate catastrophe, war.
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K. Dirksmeyer in his work devoted to the analysis of quantitative
and qualitative aspects of freedom notes: “... the crises of the global
commons (the over-fishing of the seas, the warming of the climate, the
consumption of fossil fuels, etc.) are transforming yesterday’s national
foreign policy into today’s global domestic politics ... History has made
us all cosmopolitans” [3, p. 5]. This state of affairs requires that a
person realizes his potential for freedom, focusing not only on the
pragmatic desire for self-realization, but on the transcendental values of
saving humanity from environmental and military-political
catastrophes. Therefore, the task of modern philosophical research
should be the search for how a person should find a balance between the
freedom of his own self-realization and the freedom of self-realization
of other inhabitants of the planet, including future generations of
people.

Purpose. The purpose of the article is to show that when analyz-
ing evolutionary changes in society, a pragmatist approach to the prob-
lem of freedom as a whole does not contradict a value approach, since
an important value is the maintenance of vital activity and the free de-
velopment of man and society. However, in a situation of radical
transformation of global society, climatic threats and military-political
confrontations between freedom and democracy, on the one hand, and
totalitarianism and authoritarianism, on the other, higher transcendental
values, which also have a pragmatic goal of survival of human
civilization, come first.

The global community entered a severe military-political crisis
caused by the polarization of approaches to solving economic and envi-
ronmental issues. First of all, humanity is threatened by a climate catas-
trophe, which can be overcome by the rapid introduction of renewable
energy in conditions of free competition of production entities that offer
more and more energy-efficient equipment and economically profitable
renewable energy installations (solar, wind, etc.). In addition, some
dictatorial totalitarian regimes, the budget of which depends
significantly on the extraction of hydrocarbons (the Russian Federation,
Iran) start wars in order to seize the best geopolitical positions as soon
as possible. This is due to the fact that the introduction of renewable
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energy, saving the global community, is perceived by them as
threatening their economic and political position. In this confrontation
between totalitarianism and democracy, the understanding of the
problem of freedom becomes important: to consider freedom in a
narrow pragmatic aspect as a means of personal enrichment, or in a
value aspect as the freedom of democratic consolidation of the world
community in order to solve urgent global problems of humanity.

In the modern post-industrial information world, in which per-
sonal and communicative factors are gaining great importance, an ex-
clusively metaphysical interpretation of freedom is not enough. It must
be considered in the context of the multifaceted forms of human-society
relations. This is due to the expanded multifaceted understanding of the
phenomenon of human freedom in the conditions of modern
civilizational transformation.

In the conditions of the current global political and economic
crisis, which became extremely acute on February 24, 2022, the issue of
understanding freedom has become relevant. Is the pragmatist
interpretation of freedom as the freedom of economic entrepreneurship,
which should ensure human consumer welfare, sufficient for the full
development of humanity? In addition, should a person fight for politi-
cal freedom as a fundamental transcendental value, which will require
great willpower and will inevitably be associated with existential risks?
Is the educational activity of the humanitarian elite enough for the ma-
jority of society members to assimilate universal global values, or does
this require significant socio-political upheavals that even lead to dan-
gerous military actions? How to carry out deep reforms in society,
which, according to J. Diamond, reduce the severity of political and
economic crises [2]? All these questions are directly related to a deep
understanding of the problem of freedom.

A very revealing aspect of the problem of freedom is the ability
of a person to regulate his own freedom in time in a certain way. After
all, even ancient philosophers thought about the fact that a person can in
a certain way limit the freedom to get pleasure in the present time in
order to get even more pleasure in the future. The same applies to
freedom as such in its postmodern interpretation — a person can limit the
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freedom of choice of his own self-realization in the current period of
time in order to increase the resource of his own personal freedom and
increase the possibilities of freedom of choice in the future.

An important problem for society is the fair distribution of
opportunities for the realization of human freedom in society. In order
to find out the possibility of realizing freedom in time and its
distribution in time, it is necessary to establish a time reference point
and a certain time scale in the social lifetime of a person. In society,
there may be a certain set of opportunities for the realization of freedom
by a person, however, at one or another moment in time, a person can
make one of the possible choices from the entire range of possibilities.
A. Schmidt calls this point on the time scale the Point of Freedom
[9, p. 1418], or the bifurcation point of freedom of choice.

According to A. Schmidt, a person can fall into a kind of
voluntary slavery when he commits such actions, as a result of which he
goes to prison, or when he starts using drugs, smoking or eating fried
food. Having chosen the freedom to perform such actions, a person sig-
nificantly limits his future freedom. In this case, the question of the le-
gality of the state's paternalism in relation to the way of realizing free-
dom by a person rightly arises [9, p. 1415]. A person can voluntarily
choose a profession that is harmful to his health in order to obtain cer-
tain social preferences in the future, but this can reduce his life expec-
tancy and the corresponding opportunities to realize his freedom in the
lost future. If a person goes, for example, to North Korea for one pur-
pose or another, it will greatly limit his freedom [9, p. 1419].

A person can, according to A. Schmidt, distribute the realization
of his own freedom in time. The assessment of the degree of freedom in
the future depending on a person's choices in the past must be carried
out according to a certain scheme, namely: "We can determine a per-
son’s intrapersonal distribution ex post by determining how much free-
dom she had over some period in the past. But we can also try to esti-
mate how much freedom she will have distributed over a future period.
Using probabilities over what choices a person might make in the fu-
ture, we can estimate a person’s intrapersonal distribution of freedom ex
ante" [9, p. 1419]. Therefore, a person's freedom of choice is realized
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not only as a choice of one or another method of action in short-term
segments of the life path, but also as a choice of more distant perspec-
tives of a person's life in the natural and social world.

When considering the problem of freedom, it is important to ana-
lyze it in connection with the concept of values, which should cover not
only the aggregation of a person's self-realization opportunities, but also
his creative self-improvement and the development of social skills of
interaction with others. As F. Schmidt points out: ... we can hold that
personal freedom is necessary to facilitate valuable, respectful forms of
social interaction and cooperation. ... Freedom is also about safeguard-
ing an adequate range of choice to allow for personality change (where-
by I mean to include both smaller changes in tastes and preferences as
well as more significant changes in character)” [9, p. 1423]. In the end,
a person's value orientations can change in the direction of deepening
and complication during certain significant temporal aspects of the life
path, taking into account that modern society is also developing rapidly.
In the issue of the social distribution of opportunities to realize freedom
for different people, A. Schmidt starts from the concept of starting op-
portunities (Starting Gate View), and not the concept of basic income.
However, he suggests that starting opportunities should not be counted
from the birth of a person, but from the time when he can make an in-
dependent choice that will affect the course of his life path. A. Schmidt
in this regard cites a hypothetical story of Jack and James, who had the
same starting opportunities when they studied at school. When Jack
turns ten years old, he begins to disappear from school for many days,
and therefore loses his degree, while James studies hard and enters the
university. At the age of 26, John is wealthy and has many opportunities
for free self-realization, while James' lack of a degree forces him to lead
a simple life with little income and a shorter life expectancy
[9, p. 1424]. By making the right choice at certain bifurcation points in
one's own life path, a person can accumulate the potential for freedom,
since in today's rapidly changing world, a person can have new "starts"
and, accordingly, new starting opportunities, thanks to which it is possi-
ble to expand the spectrum of freedom of choice and accumulate greater
resource of freedom. The desire to concentrate the resource of freedom

8
H.Skovoroda Institute of Philosophy of the NAS of Ukraine



ISSN 2078-8142 Mymnstusepcym. ®inocodepkuii anmpmanax. 2023. Bumyck 1(177). Tom 1.

on the later period of a person's life at the expense of restrictions here
and now is questionable, since a person changes little in old age
[9, p. 1428]. At the same time, thoughtless consumer spending of the
resource of freedom here and now without projecting one's own activity
for several years in advance can lead to a narrowing of the sphere of
human freedom in the future [9, p. 1429]. An important factor that in-
creases the level of human freedom, according to A. Schmidt, is pater-
nalism, which protects a person from voluntary slavery, for example,
drug addiction. Temporarily restricting the freedom of the specified per-
son during a certain critical period of time for him increases the level of
freedom during his next life [9, p. 1435].

No less important, according to A. Schmidt, is the discussion
about the fair distribution of the resource of freedom among members
of society. However, the paternalistic concern of public opinion regard-
ing the fact that a person does not fall into voluntary slavery and does
not lose his own resource of freedom is a rather debatable issue, as it
interferes with the dignity of a person. Therefore, it is not necessary to
directly apply the ideas of normative political theory to solving the
problem of freedom [9, p. 1436].

A. Schmidt's research is interesting not only for its conclusions,
but also for its methodological approach to the analysis of the time di-
mension of the phenomenon of freedom. After all, the researcher needs
to choose from which moment in a person's life to start the countdown
of the starting opportunities for the realization of freedom, on which
time periods to measure the fulfillment of the opportunity to realize
freedom? What scale of life events can be considered opportunities that
acquire the meaning of new starting opportunities? Also important are
the questions about the extent to which the state should paternalistically
influence a person's intrapersonal choice in the distribution of his free-
dom in time, and does this not interfere with the dignity of a person re-
garding the freedom of his choice? A. Schmidt's research is quite appli-
cable for a free democratic civilized society, which has practically un-
limited resources for human self-realization. However, A. Schmidt's re-
search does not cover those large-scale socio-political and environmen-
tal factors that can significantly limit human freedom, although the po-
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tential for researching these problems has already been established by
the author when analyzing the problem of voluntary slavery.

In the event of a global climate catastrophe, the temperature of
the planet may rise by several degrees, crop yields will decrease, fresh
water will be scarce in many countries of the world, which will lead to
the suffering of a huge number of people and the formation of streams
of climate refugees. In the military-political sphere, this will provoke
destructive wars, including with the use of nuclear weapons, which will
destroy modern civilization, significantly reduce the level and quality of
life of people on the planet, and drastically limit the space of their free-
dom.

The only chance to save civilization from the climate catastrophe
that can arise from the use of hydrocarbons by mankind is the
introduction of renewable energy, which should not only meet the basic
energy needs of mankind to maintain a sufficient standard of living (von
Wezsaecker E, Wijkman A.) [10], but also be used to clean the planet
from environmental pollution accumulated during the 20th and 21st
centuries.

The explanatory model of intrapersonal distribution of freedom,
proposed by A.Schmidt, is well applicable for countries with a
developed democratic tradition and a more or less high level and quality
of life. In authoritarian, totalitarian countries and/or countries with a
high level of corruption, the level of socio-political freedom is limited,
and the conquest of political freedoms by the main strata of the
population is on the agenda. The model for evaluating the level of
freedom in the time dimension, proposed by A. Schmidt, is relevant for
such countries only in the long term and as a motivation for political
action.

A. Schmidt approaches the distribution of the resource of
freedom by a person in a pragmatic aspect as something that contributes
to its self-realization, but he also pays attention to the valuable aspect of
freedom in the sense that freedom also contributes to the development
of increasingly perfect social relations.

A non-standard approach to the analysis of the phenomenon of
freedom is offered by C. Dierksmeier, considering it in terms of the
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categories of quantity and quality — as quantitative freedom and
qualitative freedom. This is primarily due to the fact that a quantitative
approach to freedom inherent in simplistic liberalism dominates in the
modern consumer society. To do this, C. Dierksmeier suggests replacing
the approach to freedom that distinguishes it into "negative" and "posi-
tive" with an approach that divides it into quantitative and qualitative
(3, p. 3]

In the global dimension, uncontrolled economic freedom, encour-
aged by liberalism, has, according to C. Dierksmeier, not only the posi-
tive advantages of increasing social wealth, but also negative ecological
and sociocultural consequences - the decline of biological systems, the
decline of traditional customs, political orders, and the disappearance of
languages. This is due to the fact that we live in both a globalized and
global world, in which our interests are connected with the interests of
other people and states [3, p. 5]. These global circumstances outline
both the limitations and the vector of the realization of human freedom.
These global problems require the existence of appropriate institutions
that must work effectively to implement common values. In this regard,
according to C. Dierksmeier, freedom must be balanced in three direc-
tions: at the micro-level of individual morality, at the meso-level of so-
cial conventions and norms, as well as at the level of general law. All
three levels — individuals, associations, as well as governments — should
be oriented towards the cosmopolitan framework in which they operate
[3, p. 71

Analyzing the concept of negative and positive freedom,
C. Dirksmeyer notes that negative freedom ("to be free from ...") is
defined as the absence of forced intervention or encroachment on a
person's personality and property; this is generally the position of
libertarians. However, the element of denial arises only because there is
an understanding of freedom as a positive self-sufficient phenomenon,
and linguistic denial here is at the same time an expression of the
objective situation of freedom and/or lack of freedom [3, p. 24]. A per-
son must have previous experience of manifestations and a sense of
freedom in order to see that there is one or another situation of unfree-
dom from which it is necessary to free oneself by avoiding or overcom-
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ing it. The negative understanding of freedom is too narrow, and in or-
der to explain the positive understanding corresponding to it in one or
another situation, the following are necessary: 1) striving for rationality;
2) purposeful concentration of the will on moral laws and ethical val-
ues; 3)collective orientation to moral laws and ethical values;
4) establishing a republican model of participation in the government;
5) establishing certain pedagogical and cultural prerequisites for auton-
omous decision-making, as well as 6) economic prerequisites for pri-
vate autonomy [3, p. 27]. At the same time, dividing the concept of
freedom into quantitative and qualitative freedom opens up the oppor-
tunity to explore the phenomenon of freedom in an even broader con-
text. Naturalists and neoclassical economists to a greater extent adhere
to the concept of quantitative freedom, humanitarianism — qualitative
[3, p. 32]. In general, freedom is a rather contextual concept and should
be explored in moral, social, political, legal and economic aspects
[3, p. 33].

If continental European philosophy developed the idea of free-
dom in a metaphysical dimension, then Anglo-American philosophy
from the end of the eighteenth century tried to investigate the problem
of freedom empirically. A person, regardless of his moral and religious
orientations, evaluated the quantitative measure of his own freedom as a
set of opportunities and advantages in private life. The theory of quanti-
tative freedom comes from the model of rational exchange, when we
respect the interests of another by limiting our own to the extent that the
other will also limit his interests in an equivalent way for our sake; in
the absence of an equivalent exchange, individuals will refrain from co-
operation [3, p. 39]. The concept of economic behaviorism and homo
economicus, which acts exclusively rationally and selfishly, are based
precisely on the idea of quantitative freedom, and persons who in their
own assessments and practical actions adhere to the specified concept
express themselves, as a rule, skeptically and cynically about the nature
of man and society [3, p. 302].

Overview of metaphysical concepts of freedom C. Dirksmeyer
begins the analysis of the problem of freedom in the works of 1. Kant.
According to C. Dierksmeier, 1. Kant proposed the idea of publicity as
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something that defines itself. In the political imperative based on public
self-criticism and the transformation of political freedom, I. Kant is the
first to defend reflexive democracy and procedural politics. 1. Kant
finds out what factors encourage individuals to take an active part in so-
cial freedom and achieve success in political freedom. The Kantian idea
of autonomy encouraged a diversity of ways of life, which was bal-
anced by procedural constraints. I. Kant thus introduced the concept of
extreme relevance of intercultural diversity [3, p. 283].

According to C. Dierksmeier, the concept of quantitative freedom
was developed by F. Hayek, who believed that there should be a maxi-
mum of individual freedom and a minimum of statehood. Based on the
programmatic ideas of social evolutionism, decentralization, mutually
agreed decision-making procedure and private autonomy, he believed
that institutions should not be absolutized, but such that they can change
and improve. In society, there should be free economic competition of
all citizens within the limits determined by the constitution, and the "in-
visible hand" of the market should harmonize fair mutual relations be-
tween them. For F. Hayek, freedom is a principle that has an ethical
meaning. For him, freedom is the freedom of the rich agents; the state
must create prerequisites for independent economic activity, in which
the freedom of some economic agents should not interfere with the
freedom of others [3, p. 288].

J. Rawls, based on his own theory of justice, proposed, according
to C. Dierksmeier, the qualitative characteristics of freedom to be intro-
duced by quantitatively calculated utility. He used certain procedural
rules that create conditions for a free social contract between citizens,
which builds the framework of the political system only on ethically ac-
ceptable bases [3, p. 289]. J. Rawls sought to avoid metaphysics and to
base his own theoretical positions on the observed nature of man when
the liberal social order was established. According to J. Rawls, negotia-
tion positions between individuals are exclusively utilitarian in nature,
and relationships between individuals depend on the approximate sym-
metry of the price-benefit potential between those involved in mutual
exchange. He proposes ethical relativism in foreign policy, and dogmat-
ic liberalism in domestic policy [3, p. 289].
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Analysis of the concepts of F. Hayek and J. Rawls, according to
C. Dierksmeier, shows that the quantitative approach does not work and
constantly slides to qualitative concepts, because liberalism is dogmatic
and does not accept criticism. In the end, philosophical liberalism slides
into positivist physicalism. The theory of quantitative freedom is not
self-sufficient and requires qualitative addition and justification.
C. Dirksmeier notes: "Quantitative freedom finds its foundation in qual-
itative freedom; qualitative freedom reveals its measure in quantitative
freedom” [3, p. 291].

K. Galbraith's concept of economic and political freedom, ac-
cording to C. Dierksmeier, is a concept of qualitative freedom.
K. Galbraith tried to connect economics with social sciences and practi-
cal philosophy, focusing on freedom and justice. K. Galbraith believed
that citizens can significantly influence social changes, therefore it is
necessary to encourage awareness of citizens in the mechanisms of in-
fluence on economic processes in order to introduce conceptual tools in
the public interest in liberal reforms of their life world. He campaigned
for the democratization of the economy by means of reflexive self-
critical economic activity. He deprived economics of the remnants of
the natural sciences, since the latter are characterized by a hidden nor-
mativity [3, p. 291]. In his opinion, it is necessary to show the values
that govern the economy and economists in order to freely determine
the economic parameters and institutions that affect our lives. In this
sense, how opinions, power and markets are formed under the powerful
influence of economic entrepreneurs is very important. In order for
freedom not to be reduced exclusively to freedom of commerce, democ-
ratization of economic policy is necessary. Everyone's freedom must be
taken beyond the economic analysis of utility and costs [3, p. 291].
F. Laloux in a certain sense developed the ideas of K. Galbraith. Also
relying on the philosophical concept of K. Wilber [11], F. Laloux be-
lieved that by developing a higher level of moral and ecological con-
sciousness, individuals in advanced production teams can introduce re-
sponsible self-management and create more harmonious social relations

[7].
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The theory of qualitative freedom allows us to distinguish be-
tween its single vision and multifaceted manifestations, it can integrate
the most diverse concepts of freedom (negative, positive, substantial,
emancipatory, republican, procedural, etc.). While the quantitative ap-
proach encourages everyone to maximize options, the idea of qualita-
tive freedom offers openness and variety. Qualitative considerations
should precede quantitative measurements of individual and social
spheres of freedom and give instructions to the latter. Therefore, qualita-
tive freedom realizes and justifies quantitative problems [3, p. 292].

The incubator of new developments, according to
C. Dierksmeier, is civil society, which functions through the coopera-
tion of citizens, the competition of innovations in business or in the
search for scientific truth. Politicians in this matter lack the experience
and understanding to prudently achieve their goals. Politicians do not
know enough what society needs for its competitive development
[3, p. 293].

The logic of qualitative freedom (freedom of speech, freedom of
religion, freedom of movement, etc.) is more categorical and uncondi-
tionally assumes mutual recognition of each other's freedom by citizens.
In this sense, the idea of qualitative freedom focuses on asymmetric re-
lations between individuals. We must recognize basic human rights
without getting anything in return [3, p. 42].

Freedom can actually be realized in society if, according to
C. Dierksmeier, it is fair freedom for everyone. Human freedom should
be realized not only in the guarantees of preserving his life and inviola-
bility of his property, but also in the possibility of self-realization in var-
ious spheres of life. The realization of freedom requires a socially active
state, the autonomy of each person, a developed civil society and a cul-
tural community that will cultivate the spread of values. At the same
time, freedom is inseparable from a person's willingness to take respon-
sibility for the protection and reproduction of the environment, the for-
mation of adequate customs, as well as from whether members of socie-
ty willingly comply with legal rules or only under the threat of sanc-
tions [3, p. 311]. In a society, freedom can be rightly distributed if all its
members have equal access to public goods, such as education, health
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care, culture, transport. If the global society is moving towards a global
society in which everyone makes a decent contribution to the decent life
of all, then there should not be excessive material stratification, in
which there is a separation of the rich and rejection of the poor. At the
same time, the social practice should be encouraged, when a person
who has equal opportunities with others, is promoted to leadership posi-
tions through his own work and should be rewarded. Tyrannical and an-
archic conditions mostly deprive citizens of both freedom and equality
(3, p. 312].

In order to realize freedom and equality of opportunities, it is
necessary, according to C. Dierksmeier, to adhere to a global ethos that
represents the heritage of all human traditions within the limits of a spe-
cific multiplicity of cultures, which are in a state of interaction and con-
vergence and form the basis of human self-orientation. The key idea in
the global ethos project is that as a result of the convergence of elemen-
tary values, people of different backgrounds can develop common ideas
and meaningful cooperation through dialogue [3, p. 323-324]. The goal
of developing a common global ethos is not leveling and standardiza-
tion, but orientation and coordination of people's behavior so that peo-
ple, according to their own beliefs, in all difficult situations find appro-
priate solutions to common problems that will arise before them
[3, p. 325].

Thus, C. Dirksmeyer, researching quantitative and qualitative
freedom, shows that it is necessary to overcome the pragmatist tendency
of the latter and supplement it with qualitative freedom, which is
oriented not only on the well-being and self-realization of individuals,
but also on absolute values. The latter is a catalyst for the establishment
of fair and balanced social relations, which allows us to successfully
solve global problems.

A comprehensive approach to the problem of freedom was pro-
posed by D. Frederick, analyzing it in several aspects: metaphysical,
moral-ethical, social, scientific-experimental, and the last approach is
dominant. Therefore, he begins his analysis by observing natural pro-
cesses, which also include the adaptive actions of animals and humans.
D. Frederik does not use the methodology of science of the 18th centu-
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ry, in which the main principle was determinism, but he uses the meth-
odology of science of the 20th and 21st centuries, in which the main
principle is indeterminism and fallibilism. The fallibilist approach, de-
veloped by K. Popper, claims that it is impossible to definitively sub-
stantiate any beliefs, opinions and hypotheses, since there is always the
possibility of replacing them with better ones; in other words, absolute
certainty in epistemological propositions can never be achieved and all
possibilities cannot be ruled out [6, p. 32].

According to D. Frederick, an individual action and an act of will
are one and the same event. An act of the will is an indeterministic act
which, being an act, is under the control of the one who acts. Actions
are more or less predictable because they are carried out according to
the laws of probability [6, p. 33]. Based on the theory of evolution, it
can be assumed that animals also have a certain freedom of will, but
they do not have a developed personality, which is inherent in humans,
and do not feel responsibility for their actions. In addition, since the
deep laws of nature have a probabilistic nature, it can be assumed that
the voluntary actions of a person do not violate the laws of nature, but
fit into them. A person in his subjective perception believes that his
actions are manifestations of his will, and not just adaptive reactions of
his organism. However, whether a person's volitional actions in their
objective manifestation are the realization of free will is a question from
the positions of fallibilism, which D. Frederick adheres to, cannot be
decided definitively [6, p. 39].

D. Frederick distinguishes the understanding of the phenomenon
of freedom by man in deductive-theoretical, empirical and practical
aspects. In deductive reasoning, our goal is to find out what logically
follows from a set of premises. We try to achieve our goal by first
guessing a way to achieve the result and then accepting, rejecting, or
testing that decision; and if we mean to check this solution, we can
choose and propose another solution [6, p. 100].

In our empirical attempts to understand the world, we aim to
improve our theories. If we find a discrepancy between our assumption
and the result of observation, then we decide what adjustments to make
in our theoretical statement, compare it with the previous one, and make
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a choice of a better statement. In reasoning using practical arguments, a
person tries to decide what to do. However, given the possibility of
error, a person must decide whether to act on pre-existing knowledge of
the situation or to test this knowledge. The decision of how to act can be
nothing more than a guess [6,p. 100]. Accordingly, a person is
instrumentally rational if he keeps his actual and potential actions open
to reasoned criticism and is willing to revise his plans of action if
criticism shows that his actual or potential actions are wrong [6, p. 102].

Separating objective and subjective rationality, D. Frederick notes
that from the standpoint of the instrumental principle, a person is
rational only when he acts in a way that corresponds to his goal. The
objective goals of a person are those inherent to him ontologically in
accordance with his own nature; namely, these are her absolute needs. A
person's subjective goals are those that he makes with his intentions
[6, p. 104]. Based on the idea of the fallibility of human activity, a
person's subjective goals differ from his objective goals and only
emphasize them. Actions are objective in the sense of a given goal
(whether subjective or objective) if and only if the corresponding action
achieves the given goal, regardless of whether the person thought about
it or not. An action in the proper sense is subjective to achieve a goal
only if one perceives the action in the proper sense to achieve that goal
[6, p. 104].

Animals, according to D. Frederick, can act freely, according to
their own nature, which includes physical characteristics, abilities,
inclinations and needs. An animal adapts well when, thanks to its
abilities and inclinations, it can satisfy its needs by being active in its
own environment. An animal has a good life to the extent that its needs
are satisfied. Social animals have a social structure within which they
have different roles according to which they contribute to the life of the
group and the reproduction of its genotype. Groups of animals have a
certain culture by which they learn the modes of behavior which are
prevalent in the group and which are transmitted by imitation from
older to younger members [6, p. 140—141]. Some, though not all,
animals are persons. A person has the capacity for critical rationality,
which means that he can imagine alternatives to given proposals, and he
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can use arguments to criticize the proposals before him, to compare
better or worse ones. It thus has a developed language with descriptive
and argumentative functions. A person also has an idea about the action
that he can implement [6, p. 141].

According to D. Frederick, people are the only animals that know
who are persons. Each person is born into a community with an
institutional structure of greater or lesser complexity and with common
knowledge and traditions that they share. His hypotheses about his
nature derive primarily from the knowledge and customs he receives
from his community, but his critical rationality allows him to criticize
these hypotheses and act in an alternative way. An open society offers
people more opportunities for greater freedom of choice between them;
but it also gives a person the opportunity to define a new role for him-
self and the opportunity to make a living in accordance with it. In an
open society, man not only has the ability to consider various theories
about his nature and the best ways to find self-fulfillment; he also has
the ability to test the most plausible of these theories in order to live up
to them; taking precautions to reduce risks and costs where reasonable
[6, p. 141].

The moral aspect of freedom is important in D. Frederick's con-
cept of freedom. In his opinion, moral problems of relations between
people are connected, among other things, with the issue of resource
distribution between them. According to D. Frederick, a person lives a
full life to the extent that he satisfies his needs, and this requires the use
of resources. Resources consumed by one person are not available to
others. A person should consume only those resources to which he is en-
titled. Man's moral duty is to limit the resources he spends on lifestyle
experimentation for self-fulfillment. This is the objective basis of mo-
rality.

Objective moral rules give a person freedom for self-discovery.
Therefore, objective moral rules are indirectly based on the absolute
needs of people. They do not require a person to define and satisfy the
absolute needs of others. These are such rules that the more people act
in accordance with them, the greater the opportunities for people in
general to discover and satisfy absolute needs for themselves
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[6, p. 186]. In general, moral theories set limits, taking into account
which people can still freely realize themselves.

An important factor in a person's realization of freedom is such
an important institution as the state, which ensures compliance with
social norms, and without the state there would be no developed civil
society. From the Modern era, according to D. North, the state relies
less and less on violence and is interested in the introduction of
democracy and political freedom [8]; such a state and civil society,
according to D. Acemoglu and J. Robinson, begin to compete for which
of them will create the best conditions for the competitive free
development of the economy [1].

According to D. Frederick, although the state is formed in the
collective activity of individuals, it is separated from them. Between the
state and citizens there are mutual obligations, in particular, not to
surrender to voluntary slavery and to provide a fair share of the
resources necessary for the state to fulfill its obligations, to follow fair
state schemes for the transformation of non-owned or state resources
into private property [6, p. 234-235]. The state is an abstract entity
formed by relations, represented by persons who are officials of the
state, contributing to the fulfillment of its obligations. The main duty of
the state, according to D. Frederick, is to ensure people's freedom to
experiment with different lifestyles to achieve self-realization, therefore
every state has an obligation to its subjects to be a liberal state. A fun-
damental duty of the liberal state is freedom of speech, because self-
actualization depends on self-knowledge, which in turn depends on the
freedom to examine and criticize even their inherited narratives that
may be part of a person's identity. But the state must also ensure and
ban those statements that have a high probability of causing an immedi-
ate violation of the legal rights of individuals [6, p. 235-236].

In a civilized society, it is assumed by default that one should ex-
periment in order to discover what satisfies him, but in doing so he must
avoid violating moral rules so that others also have the freedom to ex-
periment to discover what satisfies them. The duty of the state is to en-
sure the maximum freedom of individuals by observing a set of moral
rules set forth in the best moral theories [6, p. 237].
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D. Frederik examines the important role of the state in
maintaining the conditions that ensure the freedom of human self-
realization and the fair distribution of relevant resources among
citizens. At the same time, since the beginning of 2022, humanity has
faced the problem of the need to consolidate civilized states in
connection with the aggression of totalitarianism against democracy and
freedom.

Also, M. Farina and A. M. Lavazza consider the duties of the
state in relation to the rights of citizens. The state's concern for the pro-
tection of citizens from epidemics, in particular the Covid-19 pandemic,
should not, in their opinion, lead to a violation of the individual's right
to privacy. Thus, in the use of digital technologies to monitor the spread
of Covid-19, there is a threat of violation of privacy of a person's pri-
vate life, control over his contacts and establishment of surveillance,
which limits his freedom [4, p. 3]. Biopolitics as control exercised over
people's bodies through the categories of science and medicine cannot
be excessive and violate inalienable human rights and freedoms. After
all, not all epidemic risks are the same and so threatening that they can
be exchanged for basic values. According to M. Farina and
A. M. Lavazza: “The task of a philosophical and ethical refection is
then to identify a correct balance between the degree of immunity that
is thought to be necessary and the respective reduction of other inalien-
able values and rights. Biopolitical decisions that put immunity first as a
synonym of security run into the risk of sacrificing privacy and basic
freedoms, by using technical tools that promise highly effective control
over the spread of the virus” [4, p. 3]. Control over a person's contacts
violates his basic rights, constrains his actions, which affects his free-
dom of activity and reduces his creative potential. This ultimately af-
fects the competitiveness of the society's economy as a whole. There-
fore, in society, it is necessary to establish appropriate supervisory bod-
ies under government control, which will monitor the balance between
the specified risks and establish sanctions for uncontrolled processing of
personal data [4, p. 3]. In order to solve this problem, according to
M. Farina and A. M. Lavazza, the biopolitics of the state regarding the
immunity of the population should be proportional to the existing dan-

21
IacruryT dinocodii imeni I'. C. Cxoopomu HAH Ykpainu



ISSN 2078-8142 Multiversum. Philosophical almanac. 2023. Issue 1(177). Vol. 1.

ger. In addition, the state must monitor software vulnerabilities and im-
plement a system of checks and balances to prevent discovered abuses
[4, p. 4].

Thus, in the conditions of radical changes in the modern world,
new interpretations of the phenomenon of freedom, which were consid-
ered insignificant earlier, come to the fore. Man begins to understand
freedom in connection with natural, material, ecological, social, cultur-
al, psychological and other resources that are at his disposal and that
should be fairly distributed in the global society. For this, the under-
standing of freedom as "freedom from" and "freedom for" should be
supplemented by the distinction between quantitative and qualitative
freedom in order to reflexively regulate its implementation. In addition,
the distribution of the resource of freedom for the self-realization of a
person must be planned in the time of his life perspective in order to
achieve the maximum self-realization of a person in the conditions of
limited material and environmental resources and the imperative of fair
distribution of these resources with other persons.

So, the pragmatist understanding of freedom does not contradict
the fact that it should also be valuable, because for the realization of
values, which includes the need to provide human life with material re-
sources that cannot be neglected. However, in addition to the values of
human survival, there are equally important values of development and
global ecological well-being of mankind. In this sense, higher
transcendental values promote more harmonious and productive social
relations and are also pragmatic.

Originality. A pragmatic approach to the understanding of human
freedom is an important tool for its adaptation to nature and society,
however, a person adapts better to the natural and social environment in
free competitive creativity and solidary co-creation with other
individuals. A creative value approach to freedom means the free self-
realization of a person on the basis of universal values at the expense of
less and less use of non-renewable natural resources and greater use of
intellectual and spiritual resources. The conceptual base and practical
ability of the pragmatist approach is developed by expanding it at the
expense of transcendental values, including the values of freedom. In
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times of crises and civilizational transformations, society can avoid
wars, severe social upheavals, and restrictions on freedom if, listening
to the humanitarian elite, it sufficiently understands the deep laws of
human and social development, and applies them in its own life prac-
tice.

Conclusions. As a result of the aggravation of crisis phenomena
in the modern world, including large-scale military confrontations, as
well as the growing threat of climate catastrophe, the focus of
philosophical research is the problem of the correlation of pragmatist
and value approaches to the problem of freedom. The pragmatist ap-
proach here can be expressed as a problem of human distribution of the
resource of freedom in time (A. Schmidt), as a problem of quantitative
freedom (C. Dierksmeyer), or one or another way of maintaining the
distribution of the resource of freedom among citizens by the state
(D. Frederick). If the realization of these values in the life of a person
and society does not take place with the participation of the humanitari-
an elite of society through enlightenment and the introduction of pro-
gressive social practices, then mankind will acquire relevant knowledge
in the conditions of destructive wars and environmental disasters.

LITERATURE

1. Acemoglu D., RobinsonJ. The Narrow Corridor: States, Societies,
and the Fate of Liberty. Penguin Press, 2019. 576 p.

2. Diamond J. Upheaval: Turning Points for Nations in Crisis. Little,
Brown and Company. 2019. 512 p.

3. Dierksmeier C. Qualitative Freedom. Autonomy in Cosmopolitan Re-
sponsibility. Springer, Switzerland, 2019. 377 p. DOIL: 10.1007/978-3-030-
04723-8

4. Farina M., Lavazza A. The meaning of Freedom after Covid-19. His-
tory and Philosophy in the Life Sciences. 2021. 43: 3 P.2-6. DOL
10/1007/s40656-20-00354-7

5. Ferber R. Key Concepts in Philosophy. An Introduction. Academia
Verlag. Sankt Augustin, 2015. 242 p.

6. Frederick D. Freedom, Indeterminism, and Fallibilism. Springer, Pal-
grave Macmillan, Switzerland. 2020. 266 p. DOIL: 10.1007/978-3-030-48637-2

23
IacruryT dinocodii imeni I'. C. Cxoopomu HAH Ykpainu



ISSN 2078-8142 Multiversum. Philosophical almanac. 2023. Issue 1(177). Vol. 1.

7. Laloux F. Reinventing Organizations: A Guide to Creating Organiza-
tions Inspired by the Next Stage in Human Consciousness. Nelson Parker.
382 p.

8. North D., Wallis J., Weingast B. Violence and Social Orders: A Con-
ceptual Framework for Interpreting Recorded Human History. Cambridge
University Press, 2012. 346 p.

9. Schmidt A. T. An unresolved problem: freedom across lifetimes. Phil-
osophical Studies. 2017. 174: 1413-1438. DOI: 10.1007/s11098-016-0765-5

10. Wezsaecker von E, Wijkman A. Come On! Capitalism, Short-termism,
Population and the Destruction of the Planet. Springer, 2018. 220 p.

11. Wilber K. A Theory of Everything: An Integral Vision for Business,
Politics, Science, and Spirituality. Shambhala, 2000. 176 p.

REFERENCES

Acemoglu, D., Robinson, J. (2019). The Narrow Corridor: States, Societies,
and the Fate of Liberty. Penguin Press.

Diamond, J. (2019). Upheaval: Turning Points for Nations in Crisis. Little,
Brown and Company.

Dierksmeier, C. (2019). Qualitative Freedom. Autonomy in Cosmopolitan Re-
sponsibility. Springer, Switzerland. 377 p. DOI: 10.1007/978-3-030-04723-8

Farina, M., Lavazza, A. (2021). The meaning of Freedom after Covid-19. His-
tory and Philosophy in the Life Sciences, 43(3), 2-6. DOI: 10/1007/s40656-20-
00354-7

Ferber, R. (2015). Key Concepts in Philosophy. An Introduction. Academia
Verlag. Sankt Augustin.

Frederick, D. (2020). Freedom, Indeterminism, and Fallibilism. Springer, Pal-
grave Macmillan, Switzerland. DOI: 10.1007/978-3-030-48637-2

Laloux, F. (2015). Reinventing Organizations: A Guide to Creating Organiza-
tions Inspired by the Next Stage in Human Consciousness. Nelson Parker.

North, D., Wallis, J., Weingast, B. (2012). Violence and Social Orders: A Con-
ceptual Framework for Interpreting Recorded Human History. Cambridge
University Press.

24
H.Skovoroda Institute of Philosophy of the NAS of Ukraine



ISSN 2078-8142 Mymnstusepcym. ®inocodepkuii anmpmanax. 2023. Bumyck 1(177). Tom 1.

Schmidt, A. T. (2017). An unresolved problem: freedom across lifetimes. Phil-
osophical Studies, 174: 1413-1438. DOI: 10.1007/s11098-016-0765-5

Wezsaecker, von E, Wijkman, A. (2018). Come On! Capitalism, Short-termism,
Population and the Destruction of the Planet. Springer.

Wilber, K. (2000). A Theory of Everything: An Integral Vision for Business,
Politics, Science, and Spirituality. Shambhala.

Jrwoueun A. B.
00KmMop @inocoPpcovkux Hayx, npoghecop, NPosiOHU HAYKOBUL CRIBPOOIMHUK
Tuemumymy ginocoii imeni I’ C. Cxosopoou HAH Vkpainu, m. Kuis, Ykpai-
Ha; e-mail: yaroslav.lyubiviy@gmail.com; ORCID: https://orcid.org/0000-
0001-9929-7323

IIpazmamucmcoke ma yinnicue po3yminnsa c600600u y Kpuzogy 000y

Anomauin
Mema cmammi nonseae y momy, wjod nokazamu, wo nio 4ac ananizy esonroyiil-
HUX 3MIH Y CYCRIIbCMBE NPASMamucmcoKutl nioxio 0o npobnemu c60600u 8 yino-
My He cynepeuumv YiHHICHOMY, OCKIIbKU GAJICIUGOI0 YIHHICTIO € NIOMPUMAHHSA
AHCUMMEOILILHOCHI Ul BLILHO20 PO3BUMKY THOOUHU U cycnitbemea. Ilpome, y cu-
myayii KapOuHaIbHOI mpancgopmayii 21006aIbHO20 COYiymy, KIIMAMUYHUX 3a-
2po3 U GIUCHKOBO-NONIMUYHUX NPOMUCTNOAHb C80000U Ul 0eMOKpamii, 3 00H020
00Ky, ma momanimapusmy i asmopumapuzmy — 3 iHWo2o0, Ha nepuie micye 8u-
X005mb GUWL MPAHCYEHOCHMHI YIHHOCMI, SIKI MAKOJC MAomb NPASMamuiHy
Memy 8UNCUBAHHS IOOCbKOT yueinizayii. [lpaemamuzm y meopemuyHii niowuHi
86AICAE BANCTUBUM BUBHAHHS KPUMEPIEM ICMUHU i1 NOGMOPIOGAHICMb ma Niom-
sepodicysaricmv (P. @epbep), a y npaxkmuyniti — modxcaugicms peanizayii ioet
JOOUHU HA npakmuyi. 3eadicaiouu Ha ye, y npoyeci po3isaody NpOmuUCHOsHHs.
NpazmMamucmcbKux U YIHHICHUX ACneKmié nid yac amanizy npoonemu c8o6oou
MOXHCTUBE KilbKa nioxoois. Tlo-nepwie, usnamu, uwjo 8y3bKUil npazmamusm Kepy-
€MbCSL €20ICMUYHUMU YIHHOCMAMU V' NPOYeci pO3NoOiieHHs pecypcy c80000u,
MUM CAMUM PYUHYIOHU NPOOYKIMUGHY COYIATIbHY 83AEMOO0II0, | Gpeutmi-peuim 6u-
aensembes «Hekopuchumy. Ilo-opyae, susnauumu, wo nesmi, Hagims MpPaHCyeH-
OeHmHI, YIHHOCMI, HAUBANCTUBIULION 3 IKUX € 800004, € NPAKMUYHO KOPUCHUMU
i makumu, wo He cynepeuams ioei npaemamusmy. Tomy 6oHU Modcymb Oymu
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BKIIOYEHI Y Camy NpASMAMUCMCbKY Kame2opianibhy cucmemy sIK OpPIEHMUp 0o
0il. Boonouac, euwi mpancyenOenmui YiHHOCMI € HeBUYEPNHUMU | NPACHEeHHS
8MIIUMU IX NOBHOIO MIPOIO MOdice Oymu 3a0080/1eHe uwe y mauoymuvomy. Ilpa-
2MamuCmMCcoKutl RiOXio 00 PO3yMIHHsL C80000U JIHOOUHU € GANCIUBUM THCHIPYMEH-
mom it adanmayii 00 npupoou 1 CyCnilbCcmea, npome JTOOUHA Kpauje adanny-
€MbCsl 00 NPUPOOHO20 Ul COYIATLHO2O Cepedosunya y BLIbHIL KOHKYPEHMHIN MEo-
puocmi i conidapuiil cniemeopuocmi 3 iHwiumuy ocooamu. Teopuuii yinnicHutl nio-
Xi0 00 c60000U 03HAUAE GIIbHY CAMOPeai3ayilo TMOOUHU HA 3ACa0ax 3a2aibHO-
JIHOOCLKUX YIHHOCMEN 34 PAXYHOK 0e0ali MEHW020 8UKOPUCIAHHS HEBIOHOBIO-
BAILHO20 NPUPOOHUX PeCypci6 ma OLIbUO020 BUKOPUCTNAHHSL THMENEKIMYAIbHO-
oyxoeHux pecypcis. Konyenmyanvna 6asa i npaxmuuHuil Xucm npazvamucmcs-
K020 Ni0X00y pO36UBAIOMbCS WLAXOM 11020 POSWUPEHHS 30 PAXYHOK MPAHCYEH-
OeHmHULL YIHHOCHeEl, WO 8KIYAIOMb | YIHHOCMI c60000u. Y uacu Kpu3z ma yu-
BLNI3AYIHUX MPAHCHOPMAYI CYCRITBCIMBO MOXCe VHUKHYMU GillH, HCOPCIKUX
CoOYianbHUX NOMPSCIHL MA 0OMediCeHb C80000U, SIKWO, NPUCTYXAIOUUCH 00 2yMa-
HIMapHoi enimu, 00CMAMHLOI MIPOIO PO3yMImMuUMe 2IUOUHHI 3AKOHOMIPHOCTI
PO36UMKY HOOUHU U CYCRIIbCMBA [ 3ACMOCO8Y8AMuUMe X V GLACHIL JCUMMEGIL
npaxmuyi. Takooc 8i03HAUEHO, WO NPAZMAMUCTICHKULL KPUMePIl ICIUHU 0eMOH-
cmpye Mipy 8mineHHs NPAKMUYHUX i0ell. YHACIIOOK 3a20CMpeHHs Y CYyHACHOMY
C8imi Kpu3o8ux seuly, 30Kkpema il MacuimadHux itiCbKOGUX NPOMUCMOSIHb, d Md-
KOOIC 3pOCMAHHS 342pO3U KIIMAMUYHOT Kamacmpogu, yermpom ysaeu Qinocogp-
CbK020 OOCTOMNCEHHS. CIAE NpobiiemMa Cni@eIOHOUWIEHHS NPASMAMUCIICHK020 U
YIHHICHO20 niox00i6 00 npobremu c6oboou. Ilpasvamucmcokuil nioxio mym
MOodIce Habysamu GUPAdCEHHsl SIK NpoonemMa po3noOiieHHs TIOOUHOK Decypcy
c60000u y uaci (A. [lImiom), sk npobrema xinvkicnoi ceoboou (K. Jipkemeep),
abo mozo uu iHWO020 cnocoby NiOMpUManHs 3 OOKY 0epacasu Po3noOLIeHHs pe-
cypcy c60600u migic epomaodsnamu (I. @peoepik). Cynepeunicms midxc npazma-
MUCCOKUM § YIHHICHUM NIOX000M 00NAEMbCS WISIXOM BKIIFOYEHHS. Y NPASMAamis-
CMCHKULL KAMe2OopIanbHUutl anapam npoyeoyp OYiHIo8aHHs Ma NPAKMUYHUX CXeM
OLLILHOCII TIOOCMBA HA OCHOGL BULYUX MPAHCYEHOCHMHUX YiHHOCmel. BooHo-
uac, npasmMamuyHUll Kpumepii iCMuHHOCII 0a€ 3M02y NOOOLamu nonyuiam. k-
Wo peanizayisi yux yiHHOCMell y JHCUmmeoisibHOCME IOOUHU U CYCRIIbCBA He
8I00YBAMUMEMbCS 30 YHACTIIO 2YMAHIMAPHOL enimu CYCnilbCmed WISIXOM Npo-
CEIMHUYMBA 1i NPOBAOIHCEHHS NPOSPECUBHUX COYIATLHUX NPAKIMUK, O JH00CTE0
3ac6006amume 8IONOGIOHI 3HAHHSL 8 YMOBAX PYUHIGHUX GiliH MA eKONOSIYHUX Ka-
macmpog.

Knrouosi cnosa: ceobooa, pecypcu c80000u, YyiHHOCMI, NPAeMamusm, 6i0HO6-
JIH0BAHA eHepeisl, KIIMAMUYHA Kamacmpoga, GiliHa.



